
CHAPTER SEVEN

WRITERS AND PUBLISHERS

THE SOCIETY FOR THE DIFFUSION OF CHRISTIAN AND GENERAL

imoy^DGE AMONG THE CHINESE (S.D.K.)

In the preceding chapter, the formation of the S.D.K. was outlined as the

creation of Williamson. In the following, an attempt will be made to trace

the origin and development of the organisation, the underlying rationale of

the contributors and the U.P. Missionaries in the wider context as 'carriers

of culture between East and West. For convenience, the following order

will be followed. Firstly, the development of the S.D.K. as an institution.

Secondly, the U.P. personnel as authors and their work. Thirdly, the

group as carriers of culture.

I. THE S.D.K. AND ITS PREDECESSORS

It should be recalled that of the 35 years that Williamson spent as a

missionaiy, 25 years were in the employ of the National Bible Society, and

it is in this context that his interest in literature and the development of

the S.D.K. has to be understood. At the time of his appointment to China

in 1863, Williamson persuaded the Board of the N.B.S.S. to introduce a

fundamental change to a policy held by all the Bible societies. To

appreciate this change and the implications for his future work, some

explanation of Bible Society policy is necessary.
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The "without note or comment” policy

At the time of the formation of the Bible societies in the early 19^ century

they had agreed that their role was exclusively the production and

distribution of the Bible. By 'Bible' they meant only the Authorised

version of 161 1 for the twofold reason that it was overwhelmingly the most

popular version having displaced the older 1560 Geneva version, and as it

had been produced under Crown patronage, it was printed without any

footnotes or explanatory texts. As the Bible societies were anxious to

avoid any accusations of sectarianism or denominationalism they insisted

on a rigid policy that only the Authorised Version was distributed and

absolutely "no note or comment"^^ to be attached. By extension, this

precluded Bible Society involvement in the production or distribution of

any other religious literature, resulting in a policy which gave little

thought to circumstances overseas in non-Christian societies.

Given the preceding policy, it is remarkable that a missionary with

only three years' experience in China could persuade the N.B.S.S. Board

to change its policy and allow the distribution of other literature by their

agents and coulporters in China. Although no contemporary account

exists of the discussions, the practicalities of mission work in China

probably influenced their decision. Speaking of his earlier experiences, at

the 1890 Conference, Williamson said:

"They (the Bible Societies) know well that doing my entire

missionary life I have had scruples about circulating the Bible in

China without note or comment. In early life, when asked to

become an agent of the National Bible Society of Scotland, I

The clause, found in most British Bible Society constitutions, stated; "The only copies in the languages of

the United Kingdom to be circulated shall be the Authorised Version without note or comment/" Quoted in

History ofthe W. Canton, John Murray, London, 1904, page 17,
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begged permission to accompany the Bible with evangelical

books and tracts, saying that 'otherwise it was like sending a

man to work with an arm tied behind his back. This was

granted but 1 soon felt some more was needed."'''*

Circumstances in China were such that the Bible could circulate

to Eireas far beyond the reach of missionaries, and in the absence of

any explanations, verbal or written, would be incomprehensible even

to highly literate and thoughtful scholars. The disaster of the Taiping

Movement was partially blamed on the indiscriminate access to

Christian literature by Hong Xiuguan and his followers, with the

blame falling on the missionaries. With such practicalities in mind,

Williamson's request and the Board’s acquiescence opened the door

for complimentary activities - distribution of the Bible and the

provision of literature to make it comprehensible in a Chinese

context. This issue of comprehensibility was to be the primary

concern of Williamson throughout the rest of his missionary career

and the raison d’etre for the various publishing schemes he was

involved in. In terms of emplantation theory, Williamson was

embarking on one of the most critical stages in the process in that

the aim of most of the publications were to promote a detailed and

comprehensive explanation of Western beliefs and practices in clear

well-written Chinese that would appeal to Chinese readers. In so

doing, one of the Emplantation criteria necessary for successful

emplantation was being thoroughly addressed; the need for resolvrng

General Conference of Missionaries, Presbyterian Press, Shangjiai, 1*90, pages 106-106.
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linguistic and conceptual problems (Grayson's third factor in the

Emplantation criteria).

The 1877 Missionary Conference

The first general missionary conference was held in Shanghai from 10^ to

24^ May 1877. The initiative to hold the conference had come from a

previous conference organised by the Presbyterian missionaries and held

at Zhifu in August 1874, at which Williamson had been appointed as one

of the organisers of the 1877 conference.

At the conference, attended by 142 delegates representing 21

missionaiy societies,^ each day was given two or three sessions at which

a speaker presented the topic, followed by discussion and the formulation

of resolutions, if any. Of the twenty-nine sessions, four were devoted to

issues regarding Bible translation and literature. Much of the discussion

centred on the principles and quEdity of translation work and in the course

of one discussion Williamson put forward his own views on the matter,

"(I do) not believe in translation at all. These is so much

difference between Western and Chinese idiom and thought that

it is impossible to translate a book from English to Chinese...as

a rule translations were failures and this of necessity. English

books were addressed to the English people or some section of

them. Books in Chinese should be addressed to Chinese and

written from a Chinese standpoint, with a full knowledge of their

modes of thought and an adoption thereto."'*'^

Presbyterians were the dominant denomination with 45 members and Americans were the dominant
j

nationality with 72 members. Records of the General Conference Presbyterian Mission Press, Shan^iai,

1877, pages 8 and 9.

As above, page 427.

202



The above reflects that Williamson was acutely aware of the linguistic

and cultural distance that existed between different cultures and that in

China at least, much greater effort was needed by the missionaries to

overcome the differences. From the Conference discussions, two sets of

proposals were formulated which sought to address the above problem

and led to formation of the S.D.K. and much of the Williamson family's

activity as authors. The first set related to the issue of Bible notes and

religious literature to accompany them. The relevant resolutions were:

XI. - In regard to printing Bibles unth a Preface and comments.

Resolved, That since, in the opinion of the General

Conference, it is highly desirable that the Holy Scriptures

designed for circulation in China should be accompanied with a

short preface, captions and brief, unsectarian notes, therefore

we do most earnestly request the various Bible Societies in

Europe and America to secure, if possible, a change in their

rules or constitutions, so as to permit these to be added to their

future editions, subject to the supervision of their respective

Committees in China.

Resolved, 2^. That Mr. A. Wylie, the Rev. Alex. Williamson,

LL,D., and the Rev. L.H. Gulick, M.D., be appointed a Committee

to present this resolution to the British, Scottish and American

Bible Societies, and to secure such editions from them, or from

any other Societies that will print them.

XII. - In regard to the sale of Tracts in connexion unth Scriptures.

Resolved, That in the opinion of this Conference, the sale of

Tracts and other religious works, along with Bibles and

Testaments, very much increases their usefulness; and therefore

we request any Bible Societies forbid the distribution of

such works by their Agents along^ith the Bible, to alter their

rules to that effect, so far as China is concerned.^

The agreement of the Bible Societies involved opened up the means of

distribution as the activities of the coulporters were the principal means of

access to the interior of China. In this context, it can be noted that one of

Williamson's publications, Er Tue Shi Ti Cong Shu (Aids to study the

Records of theGeneral Conference Presbyterian Mission Press. Shanghai, 1877, page 21. Wylie,

Williamson and Gulick represented the N.B.S.S. and AB.S. respectively.
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Bible) published in 1882 was still being printed in 1916 and had been '

translated into Korean and Japanese.

The second set of resolutions related directly to publishing and

requested:

VI. - Providing for a Standing Committee on Literature.

Resolved, That a Committee on Literature, consisting of one

missionary from each province here represented, be appointed

by the Chairmen, whose duty it shall be:

1. To ascertain what books are now published at the

various mission stations that are available for general

use.

2. To ascertain what books are in the course of

preparation at the various stations.

3. To secure the preparation of a suitable series of books

for use in Mission Schools (including arithmetic,

geography, astronomy, natural philosophy, etc.) by

using such books already published as are suitable,

and by calling upon competent persons to prepare such
others as are needed.

4. To make known to the whole missionary body what is

done, and what is being done, by publishing and
circulating a catalogue containing all the necessary

information.

5. To send to each station a copy of each new book
published in Wen’li or Mandarin - to which end every

missionary is requested to put into the hands of the

member of the Committee for his Province a sufficient

number of copies for this purpose.

The committee created by the Conference in response to these

resolutions was called the 'School and Textbook Series Committee’, with

Williamson appointed as secretary. The remit was to prepare suitable

books for use in mission schools and, they hoped, Chinese schools. It is

in this context that most of Margaret Williamson's publications were

produced, intended for children in the 8 to 14 age group. A further

committee, but less structured, was the committee on periodicals, which
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Williamson was involved with and formed the initial steps towards the

formation of the S.D.K.

The result of the work of these committees was a rationalisation of the

previous publishing activities of the missionaries whereby each missionary

had worked with little reference to others, thus duplicating work and

producing books of varying degrees of quality and usefulness. By the

early 1880s the Textbook Committee had produced a range of books

intended for systematic teaching in schools but this tended to leave a gap

in that no coherent plan existed for producing adult reading and it was to

this end that the S.D.K. was specifically formed on the initiative of

Williamson.

The Chinese Book and Tract Society

The initiative to create a publishing organisation which was under his own

control came from a visit by Dr John Murdoch to China in March 1882.

Murdoch was a U.P. missionary from Glasgow and shared the same

interests in education and literature as Williamson. Murdoch had been a

close associate of David Stow4^ the educational pioneer of the Normal

School system, and had implemented many of Stow's methods in Ceylon

and South India. In 1855, whUe visiting Britain, Murdoch had persuaded

Henry Venn of the C.M.S. and the U.P. Synod to support his efforts in

promoting literature in India. The result was the creation of the South

India Christian School Book Society in 1856 and The Christian Vernacular

Education Society for India in 1857. During his visit to Zhifu in March

Stow was from Paisley and had attended Paisley Grammar School.

205



1882, where he met Williamson, and "at Dr Murdoch's earnest request,^^

drew up proposals for The Book auid Tract Society and the S.D.K. A

further parallel between the two men's work was that Murdoch had always

tried to ensure that he had direct control over the conduct of the

organisation and Williamson attempted to do the same.^^ This highlights

a perennial problem in that the individual pioneers wish to have the

maximum control while their supporting constituency often prefers

management by committee. Although this may not be considered a

fundamental issue, it is nevertheless a factor of importance at the earliest

stages of emplantation.

With this background in mind, during Williamson's visit home in

1884, he organised the 'Chinese Book and Tract Society. Critical to its

development was the decision-making regarding concentration of the work

in Manchuria. In Februaiy 1884, the Eastern Committee met with

Williamson to discuss his future work. Following the meeting, an

exchange of letters between Williamson and the Committee shows that if

the Board were willing to retain the station at Zhifu he would be willing to

continue as before; if not, he would formally resign as a missionary but

retain his status as a minister and move to either Beijing or Shanghai to

pursue his literary interests.

The decision regarding Manchuria was not taken until November

1884^3 and as a consequence of the closure of Zhifu, Williamson requested

that the Board continue its arrangement with the N.B.S.S., only to have

” The Life of John Murdoch, R Morris, C.L.S. for India, London, 1904, page 174.

As above, pages 90-91.

” MMM, February 28^ 1884, page 28, item 3887.

206



him located at Shanghai rather than Beijing. A final meeting between

Williamson and the Board took place on 22‘’<i July at which he outlined

the remit of the new society:

The chief work would be gathering up the threads of former

work, preparing books, adapted for the Chinese, with the view of

illustrating and enforcing Bible truth, and using the Book and

Tract Society and other agencies for the circulation of such

books: That the Book and Tract Society, and the School and Text

Book Committees of the Shanghai Conference, may be looked

upon at present as Sister Societies, but it is hoped they may

soon be amalgamated.^"^

The earliest public announcement was in the Missionary Record in

May 188455 when a long article explained the purpose and opportunity for

the society as well as listing 17 publications by Williamson. The

organisation resembled the arrangements made for Parker in the 1860s as

an informal committee was formed with a ladies auxiliaiy and various

sub-committees. As the arrangement was not under the formal control of

the Mission Board, it left Williamson with a relatively free hand in

management, but with the accompanying difficulty of insecure financial

support from his circle of acquaintances. The Mission Board, through the

Missionary Record, solicited support suggesting the U.P. members supply

between £400 and £500 each year to help establish the Society. On their

return to China, the Williamsons continued to live in Zhifu, dividing their

time between N.B.S.S. work and the C.B.T.S. By 1887, the publishing

activities had expanded and, since Isabella had already died, Williamson

” MMM, November 25*, 1884, page 152, item 4392.

” MMM, July 22“^, 1885, page 51, item 4792.

” MRUPC, May 1884, pages 145-146
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resigned from the N.B.S.S. and moved permanently to Shanghai, which

was a more convenient location for publishing.

The S.D.K.

The financial and organisational arrangements of the C.B.T.S. had not

worked as well as first thought and, like Murdoch in India, a more formal

organisations was needed. Since interest in Williamson's work had been

evident among the Shanghai business community, a new organisation was

founded which absorbed the activities of the C.B.T.S. The full title was

'The Society for the Diffusion of Christian and General Knowledge among

the Chinese’^^ and operated with a committee in London and Shanghai.

Williamson was fortunate in that he had two associates who brought

greater credibility to the new arrangement. Firstly, Sir Robert Hart, a

Belfast Presbyterian and, as head of the Imperial Maritime Customs

Service, a well-known and respected figure among the Western business

community and Chinese officials. Hart occupied the position of president

from the foundation until his death in 1911. Secondly, Dr Ernst Faber

had been a missionary in Guangdong on behalf of the Rhenish Missionary

Society and, like Williamson, was an enthusiast for the study of Chinese

society and a well-known author. Through illness Faber had been forced

to abandon preaching and became Williamson's principal associate both

as an author and manager in the S.D.K.

The aims of the S.D.K. were stated in the constitution as:

"...the circulation of literature based on Christian principles

throughout China, her colonies and dependencies, literature

^ Later change to 'Christian Literature Society for China'. The name in Chinese was Guang Xue Hui.
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written from a Christian standpoint with a knowledge of native

modes of thought, and adapted to instruct and elevate the

people, especially through the more intelligent and ruling

classes.

The precise range of books which were to be published had been

considered in great detail by Williamson in an essay which was later

published as part of the 1890 Missionary Conference papers. In the

introductory remarks to the article, he said:

"...we have aroused a literary giant, or rather a multitude of

such giants... It may be truly said that all the treasures of

Western knowledge are now wanted and as the Chinese become

more and more alive to their needs the demand will

increase...and the only books which will be acceptable and

powerful will be, not translations, nut in the main original

composition."^®

Williamson went on to give a detailed description of the categories of

books to be published and a brief justification of why they were needed

and the intended effect on Chinese society. Two distinct groups were

listed: firstly, books intended for use with a Christian environment

(church, mission schools, etc.), and secondly, books for the general

population, with no presumption made about belief other than those held

by the literate sections of Chinese society. A further point raised at the

Conference by F. Ohlinger, an American missionary in Seoul, was that the

quality of the paper and print was not good enough for sale in Korea as

Korean books were generally of a higher standard of production than

Chinese.®^

Quoted mTimothy Rickard ofChina. W.E. Soothill. Seeley service, London, 1924, page 173.

What books are still needed? In Proceedings of General Missionary Conference, Shanghai 1890. pages

519-520,
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A) Books for Christians

This group was divided into three sub-sections intended for personal use,

church officials and family use. The lists reflect contents which would

differ little from similar organisations in Britain or America, and in

keeping with the Calvinistic emphasis on the role of the family.

Williamson urged: ”...we imbue the young minds with just and kindly

views of God and clear ideas of duty, honour and purity."^ Within the list

of 46 categories, one item in particular reflects the intention to develop

Christian literature from inside a Chinese context. A set of books were to

be written showing God's wisdom and goodness in Fire, Water, Earth

and Air.

B) Books for the masses

In his introduction to the categories, Williamson pointed out that the first

group of books was already available in measure and only needed

expansion in quantity and quality. The second group needed greater

attention as many of the categories were entirely new, with almost no

precedence within the missionary community.

Seven categories were identified: 1) religious tracts; 2) short cheap

booklets directed at poorer groups; 3) "appreciative and sympathetic

books directed at Daoist and Buddhist sects whom he described as "the

only people in the Empire alive to any sense of spiritual realities"^ and an

important group for the missionaries' attention; 4) books addressed to the

Rev. F Ohlinger, General Missionary Conference, Shanghai, 1890. page 583.

^ As above, page 521

As above, page 522.
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Confucian gentry, merchants and officials, in order to win their approval;

5) books for Zenana work, which were to be "carefully illustrated that they

may teach by the eye as well as the letterpress. Although most women

were illiterate it was asserted that "they get their husbands and sons to

read to them the letterpress which accompanies the illustrations which

take their fancy"^^; 6) periodicals were becoming a feature of life in the

treaty ports and a suitable forum for short articles on current affairs, 7)

school books were to be regarded as the priority in publishing as the

younger generation would be less hostile as they would be more familiar

with Westerners and their ways from childhood.

From the details of the above article (13 pages long), two fundamental

beliefs shared by Williamson and his S.D.K. colleagues can be identified;

firstly, that the teaching of the full range of Western knowledge would

bring the Chinese to believe in the Christian God; and secondly, that an

emphasis on applied science, engineering, etc. would bring about social

uplift for the Chinese people. The home constituency may have doubted

the evangelical value of books on "drainage, lighting, waterworks in the

towns and ventilation in the home”6^ but to some sections of the mission

community in China they were aspects of the 'Christian Civilisation they

hoped to develop in China.

Three observations can be made at this point. Firstly, the intended

audience of the books were Christian families and the Confucian literati.

However, the books had to pass through the hands of the hundreds of

As above, page 521.

As above, page 529.

^ As above, page 523.
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coulporters employed by the missionaries. These coulporters were

generally drawn from the artisan groups who had limited literacy but had

been denied formal education. Groups such as the coulporters may have

been more open to absorbing Western ideas as they had not been exposed

to the rigours of a Confucian education system and had immediate, free

access to hundreds of books. Secondly, with hindsight, it can be seen

that an element of misjudgement was present within the mission

communities' expectations of political developments in China. An

unquestioned assumption was that literacy levels would rise dramatically

and that reforming movements would succeed as in Japan. By the 1890s,

Japan had a well-organised education system, with high levels of literacy,

while China was entering periods of greater instability and conflict.

Thirdly, as a mission strategist, Williamson was one of the few within the

mission community who recognised the importance of dissident religious

groups who were already alienated from the prevailing consensus as a

possible source of converts to Christianity. Despite the alien-ness of

Christianity to Chinese culture, the shift from heterodoxy to Christianity

might be easier then from Confucian, Buddhist or Daoist orthodoxy.

Dr Timothy Richards

The S.D.K. was still in its infancy when Williamson died, thus creating a

crisis as there was now no obvious successor. Dr Muirhead of the L.M.S.

wrote to Murdoch in India, who travelled to Shanghai to review the

situation. Murdoch's visit was double-edged - on the one hand he was

critical of Williamson's haphazard organisation and the state of the
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printing press, but on the other hand enthusiastic about the potential for

the S.D.K. The solution to the circumstances was that the press was

disposed of and, through Muirhead's contacts, Timothy Richards of the

Baptist Mission was invited to manage the organisation.^^

Richards had already established his reputation among Chinese

officials due to his role in harnessing aid during the 1876-78 famine in

Shansi. Like Williamson, he was a prolific author and shared an interest

in dialogue with Chinese religions. Under his management, the S.D.K.

flourished and became a vehicle for promoting a range of social and

political reforms and, through Richards' personal contacts in the Chinese

government, became closely identified with the Reform Club which was

attempting to modernise China. Although Williamson s role as the

founder was overshadowed by Richards' public profile, as an author,

Williamson’s books were still considered of value. At the 1914 Annual

Meeting in Shanghai, the principal speaker, Hilda Bowser, said:

"Of the larger and more important works, four have had a wide

circulation and are still in steady demand. Probably his best

known work is Aids to the UtiderstciTid.iftQ of the Bible, which

was prepared for theological students, and is not in the fifth

edition.

The other works referred to are: Life of Christ in three

volumes, Natural Theology in four volumes, and Ancient

Religions in three volume^s. These are all in the third editions

and have a steady sale."

As late as 1916, nine of his books were still being printed and some

were among the most expensive sold by the C.L.S. Other authors for the

C.L.S. wrote more than Williamson but those were often short booklets or

It will be recalled that Richards had married Mary Martm (see page 197),

“ C L.S. Annual Report 1914. Shanghai, page 26
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tracts with only Richards and D. MacGillivray surpassing Williamson in

writing substantial books of a scholarly standard.^^

Williamson’s involvement with the S.D.K. was limited to thejast__^ree

years of his life, but viewed retrospectively, his role in its foundation

preceded 1887 by some 24 years, when he first persuaded the N.B.S.S. to y

change their 'Bible only’ policy. It is in relation to these aspects of his life

that the term 'pioneer' can be used with justification, with the caveat that

at the time, the motivation and rationale was often pragmatic responses to

specific circumstances rather than awareness of pioneering events. Had

Williamson lived to see the 1911 revolution, he would probably have

drawn great satisfaction from the role of the C.L.S. in their support and

assistance to the reform movement as promoters of Christian civilisation.

II. U.P. AUTHORS AND THEIR PUBLICATIONS

Before the U.P. authors and their publications are examined, clarification

as to who will be included has to be considered. Included will be any

employee of the U.P. Mission Board or N.B.S.S. who was working in China

or Japan during the period under review. Also included will be siblings,

wives or children, with all others excluded. All will be authors prior to

1900, with the exception of the Christies, as they merit consideration due

to their unique position in Moukden in the late 1920s and personal

contact with the 'Old Marshal' Zhang Tso Lin.^

C.L.S. Annual Report, 1916, Shanghai, page 2-12 (page numbers are not in sequence in this report).

“ The justification for including the Christies is that the murder of Zhang Tso Lin and the following

Manchurian Crisis was a world event which the Christies, although not in Manchuria at the time, were the

best informed Westerners due to their forty years’ experience in Manchuria.
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A further questions to be considered is; who were the intended

audience? Four groups can be identified. Firstly, the mission

constituency at home, who needed to be informed of the progress of the

mission. Secondly, wider society at home, where interest in the East lay

in politics, business and culture. Thirdly, in China, the needs of the

Chinese churches, and fourthly, the wider interests of government

officials, schools, merchants, etc. If viewed in terms of competing

ideologies, the dominant New-Confucian consensus was the principal

rival, with Buddhism and Daoism next, followed by the arrival of the

secular Western ideas and the discreet rivalry with Catholic missions.

Almost all of the U.P. missionaries were authors in some sense, writing

mostly about mission matters, so the following comments will be restricted

to the Williamson family (Alexander, James, Isabella and Margaret), John

Ross and John Mdntyre. Henry Faulds (Tokyo) will also be considered as

his scientific discoveries warrant attention, and Dugald Christie will be

mentioned, as stated earlier.

The Williamsons

In terms of volume, the Williamsons wrote more than all the other U.P.

missionaries put together, and may have written more than any other

missionaiy family in China. However, this requires an important

qualification in that many of the books produced could be described as

’edited’ rather than ’authored’. No detailed description of their translation

methods exist but, from a number of incidental remarks, it would appear

that the practice was to compose a text, have it translated, then check the
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two texts with the Chinese assistant for accuracy and acceptability of

idiom. From previous remarks on numerous occasions (page 209), it is

clear that Williamson wished his books to be respected not only for the

scholarly content but for the well-written style.

Williamson issued approximately thirty books or pamphlets, most

being written in Chinese.^^ In English, most were brief pamphlets relating

to mission conditions and issues in China, and intended for the

missionary constituency. His reputation as a writer was established in

1870 with the publication of Journeys in North China. The two volumes

were a compendium of information about North china based on his

experience working for the N.B.S.S. Volume I contained sbc chapter on

current conditions in China (politics, commerce, religion, etc.), with the

following fourteen chapters being accounts of his travels in Shandong,

Gansu and Honan. Volume II covered inner Mongolia and Manchuria,

with a chapter on Korea and contributions by other missionaries. The

Appendix contained lists of coal-bearing areas and a list of plants collected

by him and sent to the Royal Botanical Garden in Edinburgh. Throughout

the chapters, constant references were made to the religious and moral

conditions, and in the chapter on Korea, he advocated the use of force by

the West to 'open' Korea and suggested it could be occupied by Britain,

America or Prussia, in the interests of 'civilisation .

See appendix III for list of publications. No single list or collection of his works exists as few items were

published by the U.P. Office in Edinburgh. Currendy available copies are scattered throughout libraries in

Britain and America. Further difficulties arise in that authorship is sometimes wron^y attributed, especially

within the Williamson family. Wdliamson is credited with writing poems in Chinese but this may be a

misunderstanding of ’SHTPIAN* as poems rather than the book of Psalms, and 'WULI' may have been

understood to be physics rather than botany.
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Prior to its publication, he had given an address at the Royal

Geographical Society entitled 'Notes on Manchuria','^® after which the

R.G.S. published a map of Manchuria based on his surveys. It was,

however, in Chinese that he was to devote most of his publishing energies.

Almost all of his Chinese books were of an explanatory or apologetic

nature. Some such as Er Tue Shi Ti Cong Shi and Xi Shi Chou Zhong

Guo Ren Shu were written as responses to immediate issues facing the

mission community as it sought to engage with Chinese society. His

major works, however, were part of a wider apologetic which sought to

meet Chinese thought at a reflective intellectual level. Within the range of

apologetics presented by missionaries, there was one issue which was

almost an obsession among them - to prove that the ancient Chinese

(including Confucius) had believed in a single creator God who was the

Christian God. Alexander Wylie had written articles to prove the presence

of Jews in ancient China and investigated "the knowledge of a weekly

Sabbath in China."'^’ In this vein, Williamson wrote his three most

substantial books in Chinese and considered them to be a thorough

response to many of the Chinese ideological objections to Christianity. A

brief synopsis will illustrate the purpose of the books:

I. Ou Jiao Hui Zdn (Ancient Religions and Philosophies).

This 3-volume set was subtitled "Their Origin, Aim and Issue".

Volume 1 covers religions of ancient Babylon, Assyria and Egypt,

with a general discussion on the origins of evil. Volume II covers

R.G.S. Journal, Volume XXXIX. March 1870, read on November 23"*, 1869

Aids lo understanding the Bible and Western Scholars reply to Chinese objections to Christianity

\n Chinese Researches^ A Wylie, Shanghai, 1897
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the ’Aryan Race’, with Hinduism, Buddhism and Zoroastrianism. A

separate chapter by J. Edkins covers Daoism. Volume HI covers

Greece and Rome, with brief biographies of philosophers and a

final chapter devoted to the decline of Rome. Conspicuous by its

absence is anything on Confucianism. The principal intention was

to promote the view that all the ancients (including the Chinese)

believed in a single creator God who was the Christian God and

known to the Chinese as 'Shang Di'. The arguments were intended

to lead to an understanding of Jidu Shilu. The numerous

illustrations were by John Fryer.

II. Willi Tan Yuan (Natural Theology).

3 volumes consisting of drawings of animals, birds, human

anatomy, all of which demonstrated order and design. A section

covers geography and astronomy. The style of presentation is

following a long tradition of apologetics going back to Paley’s

Evidences and Aquinas' "The Four Ways'. As with Gu xRao Hiii

Zan, it was intended to convince the Chinese of a Creator God and

lead on to Jidu Shilu.

III. Jidu Shi Lu (Christ Jesus: The Light and Life of the World).

His major work in Chinese and final book in his set of three

apologetic works intended for the Confucian literati. Chapter I

draws comparisons between China and the Roman Empire, and

thereafter, the traditional distinctions of 'Natural Theology' (law.
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conscience, nature) are developed. Nature is described as the

"autograph of the Almighty", and its study is assumed to lead to

belief in a single Creator. 'Revealed' Theology presents Christ as

the consummation of revelation and the only true way to God.

From the foregoing and a survey of his other writings it can be seen

that to describe Williamson as the 'author' needs qualification. In seeking

to describe his role, 'interpreter' may be the most accurate as he often

took works already written and recast them for a Chinese audience. If a

particular author in Britain can be identified as the source of Williamson's

books it is James MacCosh, a fellow graduate of Glasgow University and

latterly President of Princeton. Macosh's magnum opus was The Method

of Divine Government (1850), which was translated by Williamson in the

early 1880s. In numerous other works (Wuli Tan Tuan) the subject

matter is clearly from MacCosh, while the style has been recast by

Williamson and his Chinese assistants.

Williamson's wife and daughter were active as authors in the usual

sense of the word. When they first arrived in China, Isabella had written

Our Sisters in China as a series of articles published in the 'Leisure

Hour' magazine describing women's conditions in Zhejiang Province in the

1860s. Her major work was Old Highways in China, which was

published in Edinburgh with high-quality artistic binding and prints. The

contents were a description of two journeys in Shandong Province in 1873

and 1875, with a particular emphasis on women's interest. The Preface

stresses the value of 'Zenana' work by missionaries.
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In Chinese, she wrote a number of illustrated biographies of Biblical

characters (Moses, Daniel, David, etc.) and a translation with explanatory

text and illustrations of Psalms (Shipian Zailu), This particular work

was similar to her husband's as an attempt at interpreting and teaching

Christian values and was often attributed to Alexander as his Chinese

poetry.

Margaret’s books consisted of a set of large illustrated books intended

for schools. Each book illustrated a group of European animals (dogs,

horses, pets, etc.) and showed idealised rural settings accompanied by a

brief explanatory text. Although these books were intended for school use,

the appearance (orderly vegetable gardens and spotless, well-aired

kitchens) would suggest they were also intended for use by Zenana

workers in view of the subject matter, high quality pictures and brief

texts'^3 (see page 211). At a more academic level, Margaret wrote a

bilingual zoology textbook (Dong Wu Wei Gong), again often attributed to

her father.

From the foregoing it can be seen that the Williamsons were seeking to

address various sub-groups within Chinese society - Alexander to the

Confucian literati, Isabella to the zenana circles and Margaret to the

classrooms and homes. Apart from the published books, Alexander was a

regular contributor to the Chinese Recorder and various other journals

and it is clear from the variety of obituary notices that it was as an author

that he was chiefly regarded by his peers.

MacCosh was from Straiton near Lochwinnoch. He was a prolific author and worked for the Free Church

of Scotland until moving to Princeton (1866-1883).

A set is in the Bodleian Library. Oxford. Intriguing is the total absence of anything urban or industrial.
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Jolm Ross

Within the U.P. Mission community, Ross is the best known as a write

and translator. In contrast to Williamson, who avoided Biblical

translation work (apart from a book on the ’term' question), Ross's

reputation would stand solely on his work as tr^slator. of.the.New

Te^ent into. Korean. Among evangelical Protestants, and especially

Presbyterians, no higher sen^ice could be rendered than to engage in the

translation of the Holy Scriptures into heathen tongues. The Calvinist

emphasis on the importance of the preaching of the Word was considered

the absolute necessity for individual conversion as well as the basis for the

Christian community. Ross, of course, was not the only translator, but he

was (and is still) regarded as the pioneer, and of all the U.P. missionaries

anywhere, is the only one that has been the subject of serious academic

research. His translation of the New Testament into Han-gul is probably

the most significant effort of any of the group's writings. Not only was the

translation an important aspect of the process of emplantation, but it had

an invigorating influence on the progress of Han-gul as the written

medium of Korean society. The translation of the Bible in Protestant

circles provides a special case in translation. The emphasis thus far in

investigating the Williamsons has been their concern of comprehensibility

and coherence in context. In the case of Bible translation, the overriding

emphasis is on accuracy of translation - faithful rendering of the text was

the priority, comprehensibility was secondary, hence Williamson's concern

to provide 'Aids to Understanding.... ,
etc.
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Ross's other writings consist of his numerous contributions to the

Missionaiy Record and other journals, usually reporting on the

development of the Mission in Manchuria or along the Kando. Apart from

his translation work on the New Testament, he wrote a primer to help

develop access to the Korean language and script. His books in English

fall into two distinct groups. Firstly, working in the opposite direction

from Williamson, he was a carrier of culture from China and Korea

through his publication of two substantial histories of the Marches and of

Korea, and books on the origins and religions of the ancient Chinese. In

particular, his history of the Marches was a substantial book of over 700

pages, drawn mostly from Chinese records. Secondly, his two short but

popular books on the Manchurian mission were a biography of Wang

Jingming, their first Chinese evangelist and Mission Methods in

ManchuHtz, which explained the development and perceived success of

mission work in Manchuria and the Korean March. Ross was

fundamentally a missionary, and his time was occupied mostly with

preaching and teaching in Moukden. Although numerically his writings

are much fewer than other missionaries, his Han-gul New Testament and

Mission Methods have ensured that his name remained the most

remembered.

John MacIntyre

If Williamson and Ross stand out as the outstanding authors of the U. P.

Mission, then John Macintyre stands as a good representative of the
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average. His role as a co-translator of the New Testament was his

principal effort as a translator and his only other works are limited to

reports in the Missionary Record and contributions to journals such as

the China Recorder. James Webster's book on Tailing and J. M. Graham's

East of the Earner are all typical of the average missionary whose

duties, abilities or opportunities prevent them being regular authors, In

this context, Dr Henry Faulds provides an interesting example of how the

individual interests of a missionary could have a long-term effect. Farrl^

was Superintendent of the U.P. Mission Hospital at Tsukiji in Tokyo and

had a casual interest in Japanese pottery. Noticing the use of fingerprints

as identity marks by potters, he began a study of fingerprints. In October

1880, Nature published an article entitled 'On the skin furrows ot the

hand'.'^'^ Faulds’ interest was primarily anthropological but the practical

relevance for the identifying of criminals was evident, and Faulds worked

with Tokyo police to develop their use for identification. His discovery met

resistance in Britain and it was only after his publication of a "Guide to

Finger Print Identification"^^ in 1905 that his methods were taken

seriously. This may provide an example of a reverse flow in technical

achievement. In the 1870s and 1880s Japan and China were drawing on

the technical advancement of the West, while in this case, a technical

discovery made in Japan was developed quickly and in Britain was met

with suspicion and mistrust for many years before being adopted. Faulds

other achievement in medical terms was as a student of Lister at Glasgow

''' Nature. October 28* 1880. page 605.

H. Faulds. Guide to Finger Print Identification. Hanley, London, 1905.
j

Tokyo police erected a monument to him on the site of Tsukiji Hospital
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Royal Infirmaiy, where he had been impressed by Lister's theory of

antiseptics, and he introduced them to the hospital in Tsukiji in 1874.

The final individual to be considered in this section is Dugald Christie,

who arrived in Moukden in 1883 and developed the Hospital and Medical

School. His long experience in Manchuria and personal friendship with

Zhang Tso Lin began in 1911 when the 'Old Marshal' brought his

wounded men to the hospital for treatment. Although Christie wrote little

apart from medical matters, his wife wrote an account of his life which

was in a sense autobiographical and considered one of the best written

missionary biographies'^® as both were acute observers of the events

developing around them. During the late 1920s, as the Manchurian crisis

developed, the Christies (retired by this time) were regarded as the experts

and their opinions were solicited by newspapers and journals. Such was

the public profile of Christie'^'^ that he is still remembered as the best-

known missionary in Manchuria throughout both the U.P. and U.F. period

1860-1929.

In summaiy, the prominent authors within the group (Williamson and

Ross) were instrumental in promoting a familiarity between East and West

at levels which required the discipline of language acquisition to a high

level and study of the culture in some depth. Their fundamental reason

for being in China was the same as many others but few outside the

L.M.S. and U.P. Mission gave so much attention to issues of culture,

history, etc. and endeavoured to impart that knowledge to their home

E. Christie, 40 Years in Moukden, Constable, London, 1934.
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constituency and bring the breadth of knowledge in their own society to

China. By the time of Williamson's death, a shift is evident and almost

none who arrived after 1890 wrote as much or as well as the generation

that began with Morrison and ended with Williamson.

III. CARRIERS OF CULTURE

In the preceding sections, the emphasis has been exclusively on the group

as communicators via the written word rather than on their role as

preachers, teachers or medical workers. As a community, t'-'-

missionaries were carriers of culture simply by their presence. Unlike

most other foreigners, they lived semi-permanently where opportunity

allowed and had daily contact with local society, which was almost

impossible for others outside the treaty ports. A further dimension to

residence was that most Protestant missionaries were married and their

children, being brought up in China, were often bi-lingual and as adults

became diplomats, academics or traders.

The most important means of communication apart from books was the

opportunity to give public addresses when home on furlough. While at

home, missionaries were expected to travel around churches with the

husband preaching and the wife giving talks to ladies' groups. It was

common for missionaries to bring a number of artefacts to show,

especially for women's groups, where Chinese dresses, combs, fans, etc.

were displayed or often given as gifts to relatives. Measuring this type of

cultural contact is difficult but it brought a degree of familiarity with

” Christie was so closely associated with the Hospital that it was often teferred to as ’Christie's Hospital'
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China into churches in areas throughout Britain and Ireland. To cite b

two examples of this, the British Museum has a large collection of Chinese

coins donated by the Reverend Box who simply collected interesting coins

during his missionaiy travels. The other example is the display in the

Museum of Religious Art in Glasgow, where many of the items from China

were donated by missionaries or their relatives from the Manchurian

Mission.

A further means of cultural interchange was the small number of

Chinese or Japanese students who were sponsored by mission societies to

study in Britain, usually taking Theology or Medicine. Only one such case

existed within the U.P. Mission, partly because their policy was to develop

competent teaching locally. In 1876, Shingetoshe Ono was sponsored by

Robert Davidson in Tokyo to travel to Edinburgh to continue his

78

theological studies but unfortunately he died on the return sea voyage.

These instances, although small in themselves, were part of a trend which

would develop as communication became easier. Perhaps the best-known

example of this is the Guo-fu, Dr Sun Zhong-Shan, who developed his

political career from the mission school environment.

Summary

Numerically, the U.P. Mission was small compared to other Protestant

missions, and even considering them within the whole mission

community, they were a small group drawn generally from one stratum in

British or American society. In China, they were the immediate

226



embodiment of everything Western and while they may not have been

typical, they were representative. Outside the treaty ports, they were

exposed to the range of Chinese society in their locality and through long-

term residence had an unparalleled familiarity with Chinese society. In

the case of Manchuria, the U.P. and Irish missionaries were the pioneers

as 'carriers of culture'. Their efforts produced scholarly works which, with

hindsight, may be seen as flawed but nevertheless gave their home

societies information and insights into societies which previously had been

known only in a mixture of anecdote and myth.

MRUPC, November 1976, pages 310-313
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CHAPTER EIGHT

EMPLANTATION AND MISSION

Throughout the preceding chapters, the primary objectives have been:

firstly, to construct an accurate picture of the U.P. Mission in China and

its relations to mission work in North-west Korea; secondly, to assess the

role of Alexander Williamson as a pioneer missionary; thirdly, to outline

the early development of the S.D.K. and its U.P. authors; and fourthly,

consideration of the missionaries' activity as an example of the earliest

phase of emplantation within the context of Grayson’s theory of

emplantation.

The methodology has been to gather together diverse source

material and trace the development of the Mission from William Parker's

return to China in March 1862 until 1900. In the process, an attempt has

been made to set the role of Alexander Williamson in context and place the

Mission's experience within the framework of Emplantation Theory. In

gathering together observations and conclusions, the two pnncrpal areas

of investigation will be considered under the headings of 'The U.P. Mission

in China and the March' and 'Grayson's Theory of Emplantation'. This will

be followed by a general conclusion.

I THE U.P. MISSION IN CHINA AND THE MARCH

A. The Mission 1860 - 1900

In Chapter One, a number of issues relating to methodology were

highlighted (pages 1-13). Particular reference was made to the number of
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gaps which exist within an investigation when a mature subject is being

integrated with an immature one (page 5). An example of this is when the

General Sherman' was being considered (pages 73-77). The incident was

sufficiently important to have received attention from its political aspects,

but from the missionary interest, the little that is available as primary'

sources are limited to a few brief reports by missionaries regarding

Thomas's death. A further difficulty of integration is finding the balance

between the interests of one academic discipline and another. Students of

political history may regard the death of James Williamson as of greater

importance as a potential source of conflict between Britain and China,

whereas to students of mission history, it was just one of many

unfortunate violent incidents with little significance and no long-term

consequences. Exceptions exist: the death of 'Chinese' Gordon at

Khartoum in 1885 was a significant event for both the British missionary

community and international politics and has therefore attracted the

attention of historians whose interests range from missions, war or

colonisation.

The fragmentation of sources has imposed a necessary bias towards

stressing the institutional development of the Mission with limited

reference to social factors such as personal relations among the

missionaries or family matters. This has been so because the principal

sources have been formal records of organisations with almost no

availability of personal letters or family observations. In the case of

Williamson, we simply have no idea of the emotional impact of the deaths

of Thomas and his brother James. A further practical difficulty is that
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when an investigation has no historiography and has to go direct

primary sources, a quite disproportionate amount of time has to be spent

checking basic information. A feature of the research has been the

remarkably high incidence of inaccurate primary source material in such

matters as dates, names, places etc.

Two issues arise from the foregoing. Firstly, the recognition that

within different missionary groups, varying standards existed in the

recording, reporting and preserving of documents, letters, etc. Secondly,

the practical consequence of this is that some groups are more difficult to

study than others and one reason for the lack of research on any U.P.

mission is the lack of historiography and the presumption of difficulties in

access to primary sources of reliable quality.'^^ For the reasons outlined

in pages 7 to 11, the U.P. Church and Missions have been neglected and

are likely to remain so until some corpus is created giving access to basic

information on their history. In this study, one of the primary aims has

been to reconstruct accurately the development of the mission from

William Parker’s time at Ningbo to the union of 1900, with a view to

enabling other researchers to develop particular interests with the

confidence that the basic facts and outline of the Mission are accessible

and reliable. Two topics in particular could be developed. Firstly, the role

of Zenana mission and education in relation to the role of women in public

affairs in Manchuria, and secondly, a history of the Church in Manchuria

In this respect, in relation to Manchuria and Korea, records from the Insh and Amencan Presbilertan

missions are much more accurate than the U.P Mission.
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from the perspective of the Chinese congregations, especially during the

period of Japanese occupation.

B, Alexander Williamson

The role of Alexander Williamson has been central to the study and an

attempt has been made to fill out his biography, given the restnction of

sources mentioned previously. What can be clearly established is that he

was a substantial author, mission organiser and, at a number of specific

moments, was either the decision-maker or exerted a strong influence on

those who did. Five major policy decisions can be identified as of his

making:

1. The N.B.S.S. decision to allow literature as well as Bibles to be sold

in China

2. The choice of Zhifu rather than Ningbo as the base of the Mission

3. The decision to send Ross across to Niuzhuang

4. The recommendation to work in Japan

5. His interest in literature which led by various means to the

founding of the S.D.K.

Of his personal life we know little. In the various obituaries, all refer

to his publishing activities with little reference to his personality. From

the various clues contained in Mission Board reports, he was regarded as

highly intelligent, very widely read, energetic and single-minded, with the

accompanying traits of impatience, stubbornness, and of being

argumentative. The possibility of a full biography is probably not feasible

given the gaps which exist. However, in his role as the mission strategist
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and author, he ranks along with John Ross as the two outstanding

individuals associated with the U.P. Mission in the Far East.

C. The S.D.K. and its authors

The S.D.K. and its subsequent organisation was the lasting legacy

Williamson's activities which has continued until the present day

Although Timothy Richards' name is more closely associated with the

S.D.K., nevertheless, in its earliest period, recognition is usually given to

Williamson as the founder and one of the earliest contributors. Although

in the present study only the U.P. contribution has been considered, it is

noticeable that many of the contributions came from either missionanes

with the L.M.S./A.B.C.F.M. background or from Presbytenan

missionaries. With the exception of Ernest Faber, very few contributors

came from the faith mission circles and conspicuous by its absence is the

C.I.M. which had become numerically the largest Protestant mission m

China. A provisional suggestion as to why this is so may be the changes

taking place within British and American missions due to the influential

'Keswick' teaching. Stated simply, the newer generation of missionaries

arriving in China had less interest in engaging with Chinese society and

concentrated on individual evangelism to the exclusion of community-

building. A feature of the U.P. Mission and most of their associates had

been their willingness to engage with other cultures at all levels. This

positive outlook took them into a wide range of activities whereas the

newer missions restricted themselves to the promotion of individual piety

and were generally anti-culture even within their home society. This may
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account for the broad distinction within the range of authors published by

the S.D.K. and would require further investigation. A further area of

research would be the degree of influence actively exerted by the

publications within Chinese society, both at a personal and institutional

level.

II. GRAYSON’S THEORY OF EMPLANTATION

The other principal theme of this study has been to place the work of the

missionaries in Manchuria and Korea within the framework of Grayson's

emplantation theory. Since the focus has been on the earliest phase of

emplantation (contact and explication, page 31), a fundamental issue to be

addressed is: Were the five general factors posited by Grayson as

necessary for successful emplantation present in Manchuria and Korea

(page 94) and, if so, can any one factor be identified as the overriding one?

In the following, it will be argued that a set of resonances existed between

the missionary group and the host society, which facilitated the process of

emplantation.

1. Resolution of conflict of values

The message of the missionaries was fundamentally alien to the ideas of

Asian society, yet it can be seen that despite profound differences, a set of

resonances existed between the U.P. Mission group and the host society in

China and Korea. The principal group that the missionaries sought to

work with were the Confucian literati as it was this group who dominated

the social and political consensus that they sought to influence. Due to

the Calvinist background, the Presbyterian missionaries found greater
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common ground than other groupa. In particular, both groups had

strongly rationalist outlook, respected education and books, beUe.ed in

the importance of the family unit and were concerned about moral

conduct, government, and moral issues of right and wrong. They equally

tended to despise the same things regarding non-rational religion as

dangerous, and greatly despised Buddhism and Daoism a, prrest-ndden

and superstitious. For Williamson and Ross especially, with their

academic background in logic and rigorous language training, engaging

with the Confucian literati was familiar ground, with the gulf egisting m

their respective sources of authority and view of the past and future. Had

the initial contact been led by missionaries from other sectors of

evangelical Christianity, then resonances may not have been present and

the process of emplantation either retarded or unsuccessful.

2 Arrpntancp. or toleratirm hv elite grouRS

This follows from the previous factor where there was sufficient proximity

of values to allow a degree of toleration and acceptance bom of the

practicalities of mission work. In particular, the treatment of opium

addicts and despite serious misunderstandings at times, the care and

education of orphans helped the mission community to earn a measure of

toleration and thus respect from the host community. This practical

means of extending Christianity became of greater importance as social

and political conditions deteriorated during this period. A simple fact of

the era was that the traditional elite group in society were themselves
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under pressure and often unable to enforce their will and the presence of

missionaries was not the most important challenge to their dominance.

3. Resolution of linguistic or conceptual problems

This range of issues was the principal focus of Williamson's activity and

much of his work was directed at resolving differences of understanding.

By the 1880s, when Manchuria and the Kando were accessible, a

sufficient number of books was available and a core of Chinese Christians

were able to overcome the initial problem although, at a deeper level,

many of the misconceptions remained and would only be resolved over a

longer period of time and through substantial efforts at Christian

education.

4. Successful confrontation with other religious systems, and

5. political conditions predisposing the acceptance of the new doctrine

Factors 4 and 5 can be considered together as the circumstances in China

and Korea were such that the state of crises affected religious affiliation

together at the same time as political allegiances. As the Chinese world

order was collapsing around them, local religious and political conditions

were such that Christianity was not faced with direct confrontation from

either religious elites or political power-holders. The reality was that an

ideological vacuum was developing and the missions were able to move

freely without the organised opposition of those groups who would see

them as a threat. If any factor can be identified as accounting for the pace
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of growth, it is probably the relative ease of access to Manchurian and

Korean society and the lack of militant or organised opposition.

From the above it can be seen that the five factors were present and

therefore empiantation could take place and the first phase successfully

completed. From the missionaries' perspective, the issues were clear:

their purpose was to impart to the host society the beliefs and practices of

their religion. What is less clear is the vaiying motives within the host

society among those who responded. It has been argued above that the

success of Presbyterian Missionaries was because of the set of resonances

between their own outlook and the host society's, but this could be open

to the interpretation that from the host society’s view, they were not

receiving something new which was being emplanted but were undergoing

a process of revitalisation *22 which had taken on some foreign aspects.

This may be an area of future research needed to develop the various

possibilities within the process of empiantation.

III. CONCLUSION

In September 1884, the doors to Korea finally opened for the Western

missionary community. Dr Horace Allen, supported by the Northern

Presbyterian Church, arrived in Seoul to take up the post of doctor to the

American Legation. Like so many other missionaries at the 'pioneer' stage

of their work, his role and status were ambiguous. To the Korean official

he was an employee of the American Legation, to the Board of Foreign
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Missions he was a pioneer medical missionary, and in reality, he was an

informal diplomat, doctor, missionary and general representative of

Western culture. His arrival from China (he had spent a year working in

Shanghai) marked the beginning of 'formal' or 'institutional' mission work

within Korea which was soon augmented by the arrival of Horace

Underwood from his own denomination and Henry Appenzelier from the

Methodist Episcopal Church. In the following years, more missionaries

from the Presbyterian, Methodist and other denominations began working

in Korea and churches with a strong indigenous element developed

rapidly, especially in the north-west provinces. However, as has been

demonstrated, to assert that 1884 was the starting point of the Korean

Church would be both simplistic and misleading, because it has been

established that prior to Allen’s arrival, a Korean (Protestant) Church

already existed. This raised a number of issues regarding the various

stages of mission organisations, the churches they founded and even the

definition of what constitutes a 'church’ in a mission context.

The Gate Opens

The principal reason for the U.P. Mission and N.B.S.S. not developing their

work within Korea was that events had overtaken them. In 1882, Korea

had signed a treaty with America which gave Americans the right of

residence in Seoul which in turn gave the A.B.C.F.M. the opportunity to

place Dr Horace Allen as physician to the American Legation in Seoul.

For a discussion on revitalisation in relation to Korea see;James H Grayson. Ideology. Religion, and the

Roots ofNationalism: To Case Studies of Revitalisation in Late Koryo and Late Choson Times, in
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From the U.P. Mission's perspective, a process of concentration had taken

place in the preceding years, the work at Zhifu had been turned over to

other missions and the staff moved to Moukden where the Mission was

based. The long-standing preference of the Mission Board for

concentrated work had been realised in that the Mission now had a

clearly-defined sphere and, by default, Korea was excluded from the field.

Ross and Macintyre continued their work in the 'Korean' valleys and

among Koreans in Moukden. However, this was to be as a furtherance of

the work at Moukden, with no attempt to develop into Korea. Involvement

in translation work continued but this was mainly due to the personal

initiative of Ross and Macintyre rather than a mission policy. The

N.B.S.S. in 1889 had sent their secretaiy John Slowan to visit China and

Japan, and in an arrangement with the B.F.B.S. and the A.B.S. agreed to

leave work in Korea to the two larger organisations, thus ending their

formal work in relation to Korea. ^^3 Both organisations in the period from

1863 to 1900 had been supported and staffed by Scots and Ulstermen of

Scottish descent, but following 1884, the initiative within Korea lay with

North American organisations, although the Scottish link continued

insofar as many of the American and Canadian Presbyterian missionaries

were second or third generation Scots.

With the benefit of hindsight, it can be seen that the work of both

the U.P. Mission and the N.B.S.S. occupied a critical role in the

development and growth of Christianity in Manchuria and, indirectly, in

Religion, 1994, U.L. 24. pages 235-251,

The N B S.S. did continue to provide some support for coulporters in Korea through the B F B S
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Korea. In the years following the Sino-Japanese War (1896), the Church

underwent rapid growth, and through the earlier work in the 'Korean'

valleys by Kim, Ross and Webster, the development within Korea was able

to benefit from the work done in Manchura. The growth of the Church in

Pyongyang area was due to the influence of Koreans who had moved back

and forward across the March, making the work of missionaries in Korea

much easier, as there was already the availability of literature and

experienced personnel.

The U.P. Mission, of course, reflected the outlook of the U.P. Church

back in Scotland and a range of attitudes, practices and policies were

applied which were a mixture of help and hindrance. The principal

hindrances were firstly their difficulty in attracting sufficient personnel.

Despite constant appeals for missionaries, their insistence on 'ordained'

men became a barrier as it excluded a wide range of able men and all

women. In the 1860s, while the Missionaiy Record pleaded for one

'ordained' man for Ningbo, Hudson Taylor was sailing for China with a

party of twenty-two, including nine unmarried women. Even Williamson,

who wanted capable, well-educated men, was willing to 'lower the

standard' if the motivation was good enough. Secondly, a related problem

was the tendency to depreciate medical work in favour of evangelistic

preaching. Again, Williamson argued that medical men were able to

remove the strong prejudice against foreigners by their work, especially

among opium addicts, and thus make the work of the evangelists more

acceptable. In relation to the work of John Parker, it had been said in

1862 that "the medical missionary removes prejudice and excites a state
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of mind which disposes the relieved patient to give heed to the word of

God."i24

Thirdly, throughout the period of the U.P. Missions in China and

Japan, they were always secondary to mission work in those areas where

the earlier Secession and Relief Churches had been active. A further

aspect of this was their almost obsessive attitude to centralised work.

This may reflect their experience in Scotland in the 1850s as their

denomination grew stronger by concentrating on areas where they were

already present rather than following the Free Church's policy of trying to

be nation-wide. This led to a 'territorial' attitude to mission work. All

within a given boundary were considered as part of their field, and those

outside, the responsibility of others (or nobody). This created a specific

problem in relation to Korea, as the territorial border (the March) did not

coincide with the communal border as thousands of 'first generation'

Koreans lived in Manchuria but were, for practical purposes, part of the

Korean society. For Ross and Webster, they may have worked within

Manchuria, but in the Korean valleys they were culturally in an 'outcrop'

of Korean society.

These hindrances, although of their own making, were minor

compared to the difficulties encountered in the social and political

environment. Life was dangerous in Manchuria, due to flood, famine,

disease and bandits, while the Chinese World Order made entry and

acceptance difficult at any level within the culture. Turning to the

advantages, the holistic view of the U.P. Church was such that the

M.R.U P C.. June 1“ 1866. page 127
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missionaries were prepared to address any issue they faced. The Scottish

missions had traditionally placed great value on education (Christian

Civilisation) as a means of evangelism, although in the case of Manchuria,

Ross later argued it was hardly necessary. To Ross, the key to success

was the opportunity to meet ordinaiy Chinese people, engaging them

through street preaching - "the most influential method of importing

Christian truth to the general public in Manchuria had been the use of the

'public chapel'. "125 church growth was furthered by the practice of giving

the responsibility over to Chinese and Korean workers as soon as possible.

The work in Moukden developed due to the activities of 'Old Wang' before

Ross was allowed to live there and the Korean coulporters opened up the

work in the Korean valleys. It is at this point that the N.B.S.S. role comes

to the fore, complementing the U.P. Mission due to the sharing of

personnel such as Williamson and others. The translation work which

required careful organising and the long journeys of Williamson and Lilley

ensured that the Bible was available and went ahead of the missionaiy.

This was not without its dangers, as the mission community in China

knew very well, as the misuse of the Bible was a factor in the Taiping

Rebellion. However, it ensured that, through literature, the basic beliefs of

Protestant Christianity were carried well beyond the reach of the missions.

In terms of numbers, the Manchurian Church would be considered

'successful, by any measure of church growth'. Ross baptised three

Chinese in 1874 and by 1900 had more than 27,000 on the roll. Among

the Koreans, it is impossible to give numbers, but the early response in

John Ross Mission Methods in Manchuria. Oliphant. Anderson and Perrier. London. 1903. page 45
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the Korean valleys must have had an effect on the later spectacular

growth in Korea. One fundamental reason for the receptiveness of the

Chinese and Koreans was that their political, social and ideological world

order had collapsed, and due to the work, of Williamson, Ross and their

associates in Shandong, Niuzhuang and Tokyo, a viable religious

alternative to Confucianism was available at the right time and in the right

place, presented by the right people - their fellow Chinese and Koreans

who, in small numbers, had worked with Ross, Macintyre and Webster.

From a mission studies perspective, the development of the U.P.

Mission reflected features which, while unique to their circumstances,

form a recognisable pattern. Firstly, a small group of individuals with an

interest in mission formulate proposals and, as 'subscribers' provide the

finance before the Church accepts the responsibility for the venture.

Secondly, a small number of missionaries work for a period (sometimes 20

years), often with an intermediate group in a third country. This small

group is, perhaps, the most critical, as their decisions and actions will

determine the direction and development of the mission. Williamson's

arrangement with Wylie in 1863 was an example of long-term development

being influenced by a personal agreement between two individuals. In the

case of Korea, the first foreign missionaries to work inside the country

were the Japanese from the N.B.S.S. and the Chinese from the C.M.S. who

worked in the Pusan area among the Yangban from 1885 to 1890. On the

March, it was Koreans in Manchuria who were instrumental in the work of

translation, coulportage and initial evangelism in the Korean valleys and

then across into Korea. Thirdly, at a certain point in the development a
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shift took place from the foreign missionaries being the driving force to t

indigenous church becoming the organisers and decision-makers, with th

foreign missionaries remaining as specialists [teachers, etc.] as the

conditions of the well-known 'three-self principles were satisfied. In the

case of Manchuria and Korea this happened rapidly as a feature of the

mission was the early establishment of a presbytery. A feature of this

presbytery which reflected its independence was that after its initial

meeting in 1891 all the business was conducted in Chinese and the

missionaries had to choose which presbytery they belonged to. A

missionary could belong to the Presbytery of Paisley or Manchuria, but not

both. For the Koreans, the situation depended on which side of the March

they lived on. If they lived on the Manchuria side they were part of the

Presbytery of Manchuria; if on the Korean side, they became part of the

structure which was developing without the presence of foreign

missionaries; thus in the Pyongyang area, the churches were 'three-self

from their inception. Fourthly, and perhaps most important in

determining the success of their work, was that the society they had

entered was becoming more receptive to new ways as social conditions

changed rapidly. Manchuria was to experience population movement,

industrialisation, urbanisation and serious social and political conflict, all

of which generated an interest in alternative beliefs and ways. In Korea,

Christianity developed a complex role as the country became a

battleground, with the Church being seen as one of the few means of

resistance to the rising force of Japanese imperialism.
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Like the ancient Romans and Greeks who found the Pax Romana

and its leaders wanting, the people of Manchuria and Korea found the Son

of Heaven and the Confucian world order had failed, while the rule of the

descendants of Amaterusa was distinctly unappealing. Marxism was not

yet on the scene as an alternative ideology, leaving Christianity or a

revitalised Confucianism as the option. E.R. Dodds, in his classic Pagan

and Christian in an age of Anxiety', when accounting for the rapid

growth of Christianity in the Roman Empire identified reasons why

Christianity grew during the late classical period. A companson of

circumstances is telling, at a cosmic level, the world order was lacking in

credibility as external and internal forces weakened its hold while, at a

personal level, insecurity, alienation and fear of the future opened the

door to alternative beliefs and ways. Dodds identified a number of causes

accounting for the growth of Christianity but his fundamental explanation

was that in a world of insecurity, danger and hopelessness, "membership

of the Christianity community might be the only way of maintaining this

self-respect and giving their lives some resemblance of meaning. Through

the community there was human warmth: someone was interested in

them both here and hereafter."

The various groups of missions who worked in Manchuria and

Korea may have wished to emplant a range of things that we might regard

as 'cultural baggage' from the West - railways science, etc., but the heart

of the message was its religious core which sought to address basic issues

of human existence and it was the importance of their message that

E R- Dodds. Pagam and Christian in an Age ofAnxiety. C U.P . Cambndge. 1969. page 137
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struck a response within sections of society for whom all purpose an

hope had been lost. Particularly to the Koreans more so than the Chinese,

the missions brought an answer to many issues - new God, new life, new

nation and a new future.
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